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CRITICISMS AND DISCUSSIONS. 

"THE UNMATERIALITY OF SOUL AND GOD." 

A REJOINDER TO AN ARTICLE BY THE EDITOR, DOCTOR PAUL CARUS, IN THE APRIL 

Monist. 

Under the above-quoted title, the editor, Dr. Paul Carus, contributed to the 
April number of the Monist a very able article in reply to a criticism of his views 
by the present writer. So large a field has he covered, and so thoroughly, that a 
complete reply cannot be compassed within the limits of a magazine article. This 
article must, therefore, be confined to the discussion of a few questions only, of the 
many raised by "The Unmateriality of Soul and God." 

It would appear that we must follow Dr. Carus to his conclusions, if we grant 
his premises. But it is in fundamentals that the most unwarranted assumptions of 
modern science lie, — assumptions which the Doctor seems to have accepted as un- 
questioned data of reasoning. 

The scientist defines matter and attributes to it certain properties, such as 
gravity, and molecular attractions and repulsions. From the broadest inductions 
he can make, these properties are assumed to be necessary and immutable. Yet 
Newton, and other philosophers, both ancient and modern, saw the absurdity of 
assuming action at a distance, across void space. To explain action at a distance, 
science has assumed an all-pervading ether. In no other way can it explain grav- 
ity, molecular attractions and repulsions, and the transmission of radiant energy, 
as light, heat, and electricity. Just what the constitution of matter and the ether 
must be to account for the so-called properties of matter and the phenomena of 
nature is yet an unsolved problem. But it appears as a logical necessity that the 
properties of matter must depend, not only on the constitution of matter but of the 
ether as well. It follows, therefore, that any change in the constitution of matter, 
the ether, or in the relation of matter to the ether, must result in a change or varia- 
tion of the properties of matter. The ether is not necessarily infinite in extent ; 
and beyond the limits of our ether may lie another of different constitution, envel- 
oping matter also of different constitution and properties from that of our universe. 
And since radiant energy cannot traverse void space, the sphere of influence of one 
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universe could not extend to another, except as their ethers come in contact or are 
in some way substantially connected. Again, the contact and mingling of the ethers 
of two differently constituted universes would undoubtedly upset the whole present 
order of nature. From these considerations it must appear that there is no inher- 
ent necessity in the laws of nature, even those most fundamental as known to man. 

The only theory which has approximated to an explanation of the constitution 
of matter and its properties is the theory of vortex atoms. This theory, which has 
been worked out mathematically by Helmholtz, Sir William Thomson, and other 
mathematicians, is now quite widely accepted, since it alone attempts to explain, 
and in part does explain, what has hitherto been regarded fundamental and inex- 
plicable. If this theory be true, then matter is create and destructible. The vor- 
tex ring, once broken, is resolved into the original fluid, the common substance of 
all matter. 

Dr. Carus says, "matter is the sense-perceived." Very good; but the correla- 
tive proposition, that the not-sense-perceived is not matter, the Doctor seems not 
to accept. Neither the ether nor the original fluid of the vortex-atom theory offers 
any resistance to a body traversing them ; they have not mass, as appears in matter 
by its inertia; they have no attractions and repulsions such as are observed in the 
gravitating and molecular forces of matter ; they cannot manifest themselves in 
any way to the senses ; they can appeal to reason only. They are not, therefore, 
matter in the sense employed by physicists ; and in this discussion I shall confine 
the terms matter and material to the sense-perceived. 

If spirit be compared to the ether or to the original fluid, the substantial es- 
sence of matter, spirit is not for this reason to be regarded as "attenuated," or 
made of a "nondescript gas" as Dr. Carus supposes. The ether and the original 
fluid must be regarded as substantial, even as much so as steel, or the densest of 
metals, platinum ; since a body of matter is to be conceived as a congeries of vor- 
tices in the original fluid. Nor is it a tenable hypothesis, as he suggests, to suppose 
the atoms of matter to be mere condensations of the ether. Even if we suppose 
the ether to be millions of times more attenuated than hydrogen, itself more than 
fourteen times as attenuated as atmospheric air, the planets could not maintain 
their positions in their orbits, traversing such a medium with a velocity ranging 
from three to thirty miles per second. The frictional resistance of the ether would 
cause them to move in observable descending spirals toward the sun. We must 
premise the ether to be without mass, or inertia, or it fails ; since the most careful 
observations reveal no resisting medium in the interstellar and interplanetary 
spaces. 

The Doctor's soul of steel, which he prefers to one of ' ' nondescript gas or 
ether," would be a very ponderous and inert one, indeed. Matter is tied down by 
gravity and inertia. To translate it in space requires force proportional to the 
mass, and time proportional to the square root of the distance. An "ether-soul" 
as substantial as steel or platinum could be translated in space instantaneously, 
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and with the application of an infinitesimal force ; since gravity and inertia are 
properties of gross matter only, and can be no hindrance to the movements of an 
entity not material, nor constituted as gross matter. 

The Doctor says, "energy is resistance and that which overcomes resistance." 
Now, I am aware that certain scientists have said it is only necessary to assume 
matter, ether, and motion to account for all phenomena. They have banished force 
from the universe. But they classify energy as potential and kinetic. The latter 
only is the energy which they can observe and measure ; the former is merely a 
term to hide ignorance as to what has become of energy observed to appear and 
disappear under certain conditions. To illustrate the point which I wish to make : 
Suppose there be two bodies only in the universe, of equal mass and in contact 
with each other. Let them be set in motion in opposite directions with a velocity 
just sufficient to overcome their gravity for each other. In obedience to physical 
law they will come to rest at an infinite distance from each other, at which distance 
their gravitating tendency will be zero. Query : What has become of the kinetic 
energy with which they started ? To say the energy has become potential does not 
help us. At rest at an infinite distance from each other, and gravity nil, they will 
never return to their original positions to reproduce the kinetic energy with which 
they began their flight. To say that the energy is communicated to the ether is 
conceivable only with some such hypothesis as the "ultramundane corpuscules" 
traversing space in all directions with infinite velocity, as proposed by Le Sage ; in 
which case the kinetic energy of the bodies would be found in the corpuscules which 
rebound from the anterior surfaces of the moving bodies. But the difficulties en- 
countered in attempting to explain potential energy without the factor, force, are 
so great that it must be now regarded impossible ; force is as necessary an assump- 
tion as matter, ether, or motion. And this force we must conceive as something 
distinct from matter and superior to it. Force we must premise as the antecedent 
cause ; energy, the consequent. Energy is matter in motion ; force, that which 
produces or destroys motion in matter. Take from matter the properties which 
we ascribe to it, and matter is no more ; but still it is not vacuity ; there is the sub- 
stance (sub stans) remaining. And we can conceive of force applied to substance 
as creating and sustaining matter and the material universe. 

Force must be one of the attributes of spirit ; self-direction, or will, another ; 
and consciousness, the third. The universal spirit, the universal self-directing 
power, or force, the universal will which directs all, the universal consciousness 
which knows all, must be none other than God. In these fundamentals the views 
here expressed cannot be widely different from those expressed by Doctor Carus. 

Yet there seems to be a vital omission in the Doctor's philosophy, or in the 
statement of it. All that is objective and mechanical is given prominence ; while 
the subjective is ignored or passed over as unimportant. I do not believe, as the 
Doctor erroneously attributes to me, that the soul is the ' ' substance in which the 
system of ideas is impressed"; but, rather, that the soul is the creator, the impres- 
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sor of ideas, — that matter and ether, as well as the substance of the material, what- 
ever that may be, are passive, inert, unconscious ; while soul is active, self -direc- 
tive, conscious. 

Doctor Carus makes much of form ; but form is objective, though not mate- 
rial. There are myriads of forms in the universe, and they represent truths which 
man's soul can perceive; but that they constitute soul his consciousness denies. 
The tracing of a geometrical figure upon a material surface cannot perceive, but is 
perceived by a percipient soul ; the form is objective. The same form abstracted 
from the material and traced in vacuous space is none the less objective, — is inert, 
unconscious ; and were there no conscious ego as percipient, that form is as though 
it had not been. Light is an objective truth, or fact ; but if there be no eye, or 
sentient soul behind the eye, then is light as darkness. 

The Doctor defines soul as " a system of motor ideas, i. e., of meaning-endowed 
symbols depicting the objects and relations of the surrounding world." It must be 
objected to this definition of soul that it is purely objective, utterly ignoring the 
subjective, conscious ego. The will calls up in memory ideas which we have had 
at various periods of our lives ; but consciousness distinguishes these ideas from 
our proper selves — the ego. We contemplate them only as experiences, not as our- 
selves. To speak of ideas as " motor-ideas" does not help the matter, unless there 
is assumed behind and controlling all, the conscious ego, which is the motor, or 
mover. By no such objective explanation can we account for sentiency, will, con- 
sciousness, the three attributes of the ego which baffle explanation by any shifting 
kaleidoscope or concatenation of forms. The importance of form cannot be over- 
estimated objectively ; but the former, the shaper, the creator, of form is something 
distinct and separate from any form or anything objective whatsoever ; though it 
should be remembered that the ego itself, as an object of contemplation, becomes 
objective, the ego forming an image of self to become the object of contemplation 
of the real self. 

The Doctor minimises the importance of the ego, the "thisness," the "preser- 
vation " of which, he says, "is not conformable to the laws of existence." If this 
be so, then the formed is of more importance than the former ; the ego, or ' ' this- 
ness," which conceived and constructed the complicated machine, is comparatively 
unimportant, and the machine itself, the all-important. I am rather forced to the 
conclusion that the ego is all-important, that it overshadows infinitely every thing 
objective — or any particular " suchness." A work on geometry is full of ideas and 
valuable truths systematically arranged ; but those ideas are no more a soul than 
the machine which I have constructed is myself. 

The very laws of thought enforce upon us the conviction of a certain dualism 
— the "me" and the " not- me." If we could conceive a state in which there is but 
the one thing, or being, in the universe — a oneness in God, activity of the universal 
oneness must by that activity create an image, or object. We can conceive of the 
universe only as the objective of the duality of which God is the subjective. So 
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the human soul, which must be conceived as in essence the same as the universal 
spirit, but differentiated from it as a separate and distinct will and consciousness, 
cannot act without being a creator of an objective world for itself. In every men- 
tal process, from the lowest degree of sensation to the highest form of ratiocina- 
tion, the mind has ever present two kinds of phenomena, which cannot be con- 
ceived as being in the same order of existence. Before everything else, and without 
which there can be nothing objective, the fundamental fact of all knowledge and 
existence is consciousness. It is subject, cause, self-existent creator. But no 
sooner is there consciousness than there must appear, as the necessary correlative, 
the object, whether it be material or immaterial, or no more than the mental image 
of self. It is the objective effect of a subjective cause — the necessary creature of 
its creator. This reasoning must apply to man and every sentient being, the finite 
offspring of the Infinite, as well as to the Infinite, or First Great Cause. If con- 
sciousness be, it must distinguish self, the percipient, from the perceived ; self, the 
cause, from the effect, or caused ; self, the contemplative subject, from thought, 
the conceived objective. The passing phantasmagoria of our physical environment 
impinge on the sensorium, inducing a succession of ideas ; but the physical environ- 
ment counts for nothing, if there be no ego, no soul, self-active in sentiency and 
percipiency. And self-conscious and self -active will may cut off the external cause 
of idea-inducing environment and establish a new chain of ideas, independent of 
environment. It would seem, finally, from the point of view of the present writer, 
that monism as a philosophy can be possible only for those individuals whose train- 
ing has been in the consideration of the external, material, and objective phenom- 
ena to the exclusion of the subjective and introspective. He who views matter, 
taking note of external phenomena only, sees but one side of the shield with the 
emblems engraved thereon ; he who views by introspection sees a different set of 
emblems, apparently irreconcilable with those seen from the other point of view. 
There appears to be a reconciliation between these two orders of phenomena only 
in assuming a dualism of material substance and phenomena, and of spiritual sub- 
stance and phenomena, both united in living beings, such as we know with material 
bodies. If you ask me to describe the essence or substance of spirit, I reply that 
it cannot be done ; we can know spirit only by the phenomena which it presents to 
our consciousness. But in this respect we are as well off as in defining matter. 
Who can describe the essence of matter ? Does it consist of hard, indivisible atoms, 
as proposed by Dalton ? If so, how can we explain its numerous and seemingly 
impossible properties ; its gravity and its molecular attractions and repulsions ? 
Does it consist of the vortices of Helmholtz and Thomson ? If so, what is the na- 
ture and the substance of the original fluid ? What is the constitution of the ether, 
so necessary for the transmission of radiant energy ? We strike the border-land 
of the unknown by investigation in one direction as quickly as in the other. The 
ultimate truth in either direction transcends human powers. 

An immortality which consists in the mere preservation of our ideas would be 
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a kind of immortality, indeed, but not such an immortality as humanity every- 
where longs for. Again, if the human soul at death be merged into the universal 
soul, the universal consciousness ; this still is not such an immortality as the hu- 
man mind demands. The soul, which has been created by God, differentiated 
from him, must maintain its identity, its self-will, its self-consciousness, to be im- 
mortal in the sense that man's religious nature requires. 

If "the whole combination of man break down utterly at death," then can 
there be no immortality. But if the self-conscious, self-active ego be separable 
from its material habitation and capable of maintaining an independent existence, 
then is the immortality of the soul not only possible but probable. With this view 
the doctrine of successive incarnations and reincarnations from the remote past, as 
taught by Theosophists, is not absurd, though, doubtless, unverifiable and specula- 
tive. Nor is communication with the spirits of the dead impossible. I must con- 
tend, therefore, that the ideas of such religionists cannot be cast lightly aside as 
infantile and lacking philosophic basis. It is not quite fair to say that believers in 
a spirit substance are so because of their lack of intellectuality. Wallace, Crookes, 
Lodge, Sedgwick, James, Hodgson, and many others in the very first rank of scien- 
tists, both in this country and in Europe, can scarcely be charged with lack of in- 
tellectuality. Camille Flammarion has also made a wide reputation both as a scien- 
tific observer and as a literary man. They are all believers in spiritualism, i.e., in 
a spirit substance superior to and independent of matter. And these men have 
come to their conclusions after many years of painstaking and careful investigation 
of psychic phenomena, by the true scientific method, the inductive process. Those 
who have not investigated psychic phenomena, and those who have investigated 
but superficially, are not in a position to pass judgment upon such phenomena, 
and the possibility of a soul independent of and separable from the body. 

Notwithstanding the Doctor's scepticism in this direction, I believe there is a 
great field for investigation in hypnotism and spiritualism. It is true that hypnosis 
is but a modified form of ordinary sleep ; the one artificially induced and controlled 
by suggestion, the other naturally induced, the condition of alter-suggestion being 
to a large degree absent. Yet, that the mind in normal sleep is to a certain degree 
controllable by suggestion, is shown by the direction given to dreams by the envi- 
ronments of the sleeper. Slight noises or movements in the room may induce 
dreams whose character is determined by such noises or movements acting as sug- 
gestions. But the mind of the sleeper is more completely controlled by suggestion 
in hypnotic sleep ; and, for this reason, hypnosis is far more favorable for psy- 
chical experimentation than normal sleep. That one person, by mere effort of 
will, may call another who is miles away, is not, perhaps, evidence of spirit trans- 
lation in space ; and Doctor Carus would say, perhaps, is not remarkable, knowing 
what we do of telegraphy and telephony. But the phenomenon is now certainly 
beyond explanation on physical principles. To direct a subject in a state of hyp- 
nosis to go to a distant place, where he has never been, a thousand miles away, 
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and to make a careful examination of the premises, the persons there, and what 
they are doing, and then to get an immediate report, which no one present with the 
subject knows to be true, but which is afterward verified, can seemingly have no 
explanation but in the independent action of the spirit from the body. Other ex- 
periments, carefully made and repeatedly verified under test conditions, by investi- 
gators above the suspicion of fraudulent intent, seem to have established beyond a 
doubt that the soul can translate itself in space instantly, and that space and ma- 
terial obstruction are no hindrance to its action. And if the soul can leave its body 
in a state of rigor approximating death and go from place to place on this planet, 
actually report what it sees, and requiring no appreciable time for its translation 
from one point to another, however distant, it furnishes indubitable proof of the 
soul's independence of the body. While the phenomena of hypnotism and spiritual- 
ism are now scarcely to be separated and distinguished from charlatanry and fraud, 
throwing doubt upon the matters sought to be proved by them, for that reason ; 
yet, such has been the history of other sciences. From the quackery of astrology 
has come the exact science of astronomy. The alchemists, with little truth and 
much deception, have given us one of the most useful and wonderful of sciences, 
chemistry. 

It is proper for me here to say that I have made but slight investigation of the 
phenomena of hypnotism and spiritualism ; and for this reason I hesitate to deny, 
and am more inclined to believe, when such a brilliant array of scientists as make 
up the London Society for Psychical Research, and its American branch, testify 
uniformly to the truth and character of the phenomena, though differing somewhat 
as to the explanation of them ; and when, too, many of the investigators have come 
to their conclusions after more than thirty years of careful investigation. These 
phenomena should be investigated in the true scientific spirit and method, under 
strict test conditions ; and then, if what investigators have apparently shown to be 
true become established truths, they are most important. For they will show the 
soul's power to exist independently of the body, and will give probable evidence of 
the soul's immortality as a conscious ego. 

And now a few words as to the philosophy of evolution. As taught by ultra- 
materialists, it is the most absurd unreason. From the primitive atom to man, the 
final link of the chain, it is a series of assumptions. It assumes the atom and its 
properties ; it assumes motion ; it assumes regular and mathematical arrangements 
of atoms in molecules ; it assumes life, sensation, consciousness, and will, in suc- 
cession, — and these without a sufficient reason upon which to base such assump- 
tions. It finds certain facts and correspondences, notes the modus operandi of 
nature, arranges the phenomena into a series, and says: "See; so things become, 
according to law." Its advocates apparently do not see the absurdity in assuming, 
continually, effects greater than the causes producing them. To assume God to be 
the law, the form in which things shape themselves, does not remove the difficulty. 
If evolution be accepted, it must be merely as the mode of working of an infinite. 
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all-wise, and all-powerful Creator, — a God immanent in nature, by whom all things 
exist and are upheld, and in whom all creatures live, move, and have their being. 
Evolution as a mode of the Creator may be a tenable hypothesis, and will doubt- 
less be proven true in some form ; but it can teach us nothing of the causes which 
underlie nature; it may give us the "how," but is silent as to the "why." The old 
question of the ancients, "Which was first, the egg or the hen ? " is as pertinent to- 
day as ever. The difficulty is not eliminated, though it may be obscured, by sep- 
arating antecedent from consequent by an infinite series of means and by infinite 
time. Ex nihilo, nihil fit. 

I would say in conclusion, that it is possible that I have misunderstood some of 
the views expressed by Doctor Carus in his article; and, if so, allow me here to dis- 
avow any intention of misstating his position. Some statements, indeed, I have been 
unable to reconcile as consistent with other positions taken. For example, he says : 

' 'When we understand whence we come we learn also whither we shall fare. 
We come from the souls of the past, and our soul will continue in the souls of the 
future. There is the same identity between the souls of the past and the future as 
there is between the soul-life of my own yesterday and of my own to-morrow. 
There is a continuity of form, and there is a preservation and transference of the 
various particular forms which constitute our suchness, our character, our person- 
ality. Former souls are not strangers to me. They are soul of my soul and parts 
of the same spirit-life which at the present day pulses in my brain. Nor shall I 
remain a stranger to the souls to come. There, within the souls of future genera- 
tions, not somewhere in the sky, is the kingdom of God of which Christ spoke. 
Heaven is not local, not material, but spiritual. In the soul-life of mankind are 
the mansions in which there is room immeasurable for all of us. There we shall 
be preserved with all our peculiar idiosyncrasies in our personal identity." 

If consciousness and memory be extinguished at death, how can there be the 
" same identity between the souls of the past and the future that there is between 
the soul-life of my own yesterday and my own to-morrow" ? As applied to individ- 
uals, this would seem impossible. If applied to nature or a people as a whole, it 
would likewise seem impossible. I can imagine something of an analogy between 
the birth, growth, decay of a nation or people and that of an individual ; but it is a 
mere analogy. I cannot imagine a national consciousness, except in a figurative 
sense, as applied to the sum of the individual consciousness of all the members of 
the state. Likewise of memory and will, as applied to national life, — the mere syn- 
chronous action of individual wills and consciousnesses. And that ' ' we shall be 
preserved with all our peculiar idiosyncrasies in our personal identity," seems in- 
consistent with the destruction of consciousness, will, and memory, the very essen- 
tials of personality. Charles H. Chase. 

IN REPLY TO JUDGE CHARLES H. CHASE. 

Judge Charles H. Chase enters into a great number of questions of physics and 
metaphysics into which I do not dare to follow him ; nor do I care to, for these 
questions have nothing whatever to do with the philosophical problem as to the 



